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INTRODUCTION

In Sanskrit Literature, there is a small but quite well-known text
called Vajrastici, It is to be found among the minor Upanisads,
There is a similar text of the same name which 1s bigger in size, more
explicit, well-written, but not “well-known at all. Not that it was
never printed. During the nineteenth century, it was printed twice ;
first in 1839, by Lancelot Wilkinson and then by the celebrated
scholar A. Weber. He published it in Berlin, in the German Journal
ABA., May, 1859, It was not tepublished after that until the middle
of the twentieth century, The interval was long enough for the text
to be bured in oblivion.

After ninety years, in 1949, it was published for. the first time
by an Indian, in the Visva-Bharati Annals, Vol. IL. It was reprinted
in the next year, and published by the Sino-~Indian Cultural Society
at Santintketan.

A revised Second Edition of the treatise is now being published
again by Visva-Bharati. -

This work is attributed to Advaghosa, the famous Buddhist poet
and philosopher who flourished between 50 B, C. and 50 A, D.

The text begins with these two verses :

“Having paid homage to Mafijughosa,
the spiritual teacher of the world,

1, Asvaghosa compose Vajrasac,

in conformity with the scriptures.”

“Vedas are the authorities, Smrtis are the authorities.
Speeches conformable to duty and interest are the authorities.
He who does not regard the authority as authority,

who will regard his speech as authority 2™

After this, there are the following questions :

“Who is Brihmana ? Is the soul Brahmani ? Or the
body Brihmana ? Is a man Brihmapa by his birth or is he
Brihmana by his knowledge ? Ts he Brahmana by following the
traditional uwsages, or by his profession or by his mastery over
the Vedas 7
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‘With the help of quotations from the Vedas, Mahabhkarata and
Manusmyts, it is shown that soul cannot be Brahmana, as the same
soul becomes birds, beasts, human beings as well as gods fn different
existences,

Does a man become Brahkmana by birth ?  With passages quoted
from the Smrtis, the author attempts to prove that one does not
become Brahmana by birth or by caste. Vidvamitra, Kapila and so
many others became Brahmanas, though they were not born from
Brihmana mothers.

Now, if one says that when the mother is not Brshmana, and the”
father is Brahmana, the child should be Brshmapa. There is the
following reply :

“In this case, those who are born from maidservants, conceived
by Bribmanas, will also be entitled to be Brahmanas. But Brahmapas
do not want this |

“Moreover, whether the Brahmanas of modern times are born
from Brahmanpa fathers is very doubtful. Because it is seen from
the ancient times that the wives of the Brahmanas had and still have
illicit connections with men of all castes, even with the Sadras.

“So Brzhmanahood by birth is absurd.

“According to Manu, if a Brahmana deprades himself by selling
milk, meat, etc., he becomes Sudra immediately, Now, if one is
Brabmapa by birth, how can he change 2 He may be bad ; but does
a bad horse change to a pig ?

“So this theory of Brabmanahood by birth does not stand,

“The body too cannot be Brahmana. If the body is Brahmana,
then (in the funetal ceremony ) the god of fire commits Brﬁhma;ﬁ-
cide (2 e. the great sin of killing 2 Brahmana ). So de thz sans a;\d
relations of the deceased Brahmana.

“Again, if the bedy 1s Brahmana, then all the four castes become
Brahmanas as they were created from the body of the Brahman.

“Does one become Brahmana by knowledge 7
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“No. Then all who have knowledge would become Brahmanas.
There are many Stdras who are well-versed in the Vedas, and in all
branches of knowledge. * But they do not become Brahmanas.

“A man is not Brahmana by his work or by his profession.

“There are many persons in other castes who follow the
profession of 2 Brahmana, but they are not called Brahmanas.

“Does one become Brahmana by mastery over the Vedas ? No.
The demon Rivana was well-versed in alf the four Vedas. Besides,
in evety family of demons, Vedic studies were undertaken. But they
did not become Brahmanas. '

“Then who is Brahmana ? What is Brahmanahood ?

“Brahmanahood is abstinence from all sins. It is clean and
beautiful like the Kunda flower and the Moon.

“He who 1s free from lust and ill-will, he who is greedless,
selfless, detached from all the objects of the senses, is known as
Brzhmana.

“Truth is Brahmanahood, austersty is Brahmanahood, control
over the senses is Brahmanahood, compassion towards all sentient
beings is the characteristic of 2 Brahmana.™

After describing thus, the characteristics of a Brabmana by
quoting passages from the scriptures, the author resumes his discussion ¢

“You say, Sudra is the lowest, because his name is cited last.
If so, then Indra, the king of gods, becomes worse than even dogs.
Because 1 the aphorism ( Pagini, 6-4-133 ), vz, “of the dog, youth
and Indra...”, his pame is put last ; 1s he even lower than dogs ? In
language, such compounds of words are made without any such inten-
tion. For example, ™ kestaran, “de tham” ; 1. e. “UmT and
Maheévara”, “teeth and lips" ; 1t does not mean lips are inferior to the
teeth or Mahegvara is inferior to Uma. Neither does it mean teeth
came out before lips or Um3 before Mzhedvara, So is the compound :
Brahma-K;a!riywVtt-sﬂdmb (Brahmana, Ksatriya, Vaiéya, and $udra).

“Again, no difference or distinction of any kind is found in the
constitution of the body of the Brahmana and other castes, as we find
among different amimals or among different trees. Neither do we

B



x VAJRASUCK

find any distinction in their feelings ¢ in joy, in suffering, in fear or
in pain.

“So caste is one and not different.

*You say that Brabmana was born from the mouth, Ksatriya
from the arms, Vaidya from the thighs, while Sudras from the feet
of the Brahman ; so they are different.

“How can it be 7 We see jack-fruits and figs grow from all parts
of the trees. Some from the trunk, others from the branches, while

some others just above the root. Do we find any difference in the
fruits

After this, the author quotes again passages from the Maho-
bharata and other scriptures to show that at first, there was only one
caste, and then according to professions it was classified into four
divisions, Castes were but classes. The system was originally a
division of Jabour.

At the end, agam he describes the characteristics of a Brahmana
with apt quotations from the scriptures. They ate very high and
noble -

“Whose life 1s for the Law

‘Whose Iife is for others ,

Who practises tolerance day and might,
He is Brahmana 5

In whom there 1s tolerance

In whom there is compassion

In whom there 1s Chanty, Purity and Truth,
He s Prahmana.” cte.

In conclusion 1t 15 saxd :

“Inorder to destroy the delusion of the Brahmapas who have lost
all their senses, what we have sajd here, let the honest men accept
if it 1s reasonable, otherwize lct them reject it

The Vajrasici became first known to the English-knowing
scholars when B H, Hodgson translated 1t into English in 1829 and



INTRODUCTION xi

published it in the Transactions of the Royal Asatic Society, Voh
111, 1835.1

B. H. Hodgson and L. Wilkinson ( who published the text in
1839, together with the English translation of Hodgson ) were both
charmed by the democratic spirit of the author of this ancient text,
who defends the equality of all classes of human beings : “as they are
equal in feelings— in joy and sorrow, in Itfe, in ntellect, in conduct,
in birth and death, in sexual enjoyment, in fear.”

Dr. Winternitz, in his History of Indian Laterature, ( Vol, II,
p: 266 ) remarks : “For the sake of the quotations from Brahmanical
texts, if on no other grounds, this work would be of great importance
in the history of literature, if only we had certan data about the
author and the date of the work.”

In reply to this last remark of the great savant, we humbly note
that there is sufficient evidence to ascribe the authorship of the
Vajrasuci to Asvaghosa

Our edition is made from six Mss  Among them, there are two
original Mss. which we borrowed from the Asiatic Society of Bengal
and from the Bhandarkar O. R. Institute, Poona ; one Transcription
made from a Ms, of the Adyar Libtary, Madras ; and three Rotographs,
one fram the Cambridge University, and two from India Office,
London, which were kindly made for us and sent here, even during
the War in Europe.

All these Mss. attribute the work to Aévaghosa. The Chinese
translation which was made by Dharmadeva between 973 and 931
A.D,, ascribes it to Bodhisattva Dharmakirt: But this translation
is so obscure and defective that we could not make out whether it is
really a translation of the original work or a commentary. We find in it
additions, omissions and in many places even alterations of the original.

1 A Dupuation respecting Caste, by Ashu Ghosha.

VII —A Disputation respecting Caste Ly @ Tuddhast, wn the furm of o Series of Prepo-
stions supposed fo be put by 6 Sana and refuted by the Disputant.—Commumcated ty
B. I, Dodjson, Esg. M. B4 §. Read Japuary 1,1831.

A letier follows this { Vide Notes, p. 25 J befcre the Erghsh transfatfen begios.



xii VAJRASUCT .

It appears to be a different text, a simlar work of the same natute,
probably an adaptation of the onginal Vajrasnct by Dharmakirtil

who is said to be its author, in the Chinese translation. So, we do not
find any definite evidence against Asvaghosa being the author of the
Sanskrit text.

NMoreover, there are internal evidences to prove the antiquity of
the work  Throughout the work, old texts are referred to: the
Vedas, the Makabharata and the Manavadharma (~$astra). Nowhere
there is any mention of the Purapas.

The author in his introductory verse says : N
“The Vedas and the Smrtis are the authorities.”

From all these it appears, at the time, when this work was
writter, the Purinas were either rot composed at all or were
not old, or well-known encugh to be quoted in the work of a
distingushed author.

Otherwise, the author who seems to be so well-versed in the
Brabmanical scriptures, must have quoted various useful and more
suitable passages than what be has quoted here,

The main objections against the authorstup of Asvaghosa raised
by eminent scholars like Wintermitz are :

(1) It ts not enumerated either by I-tsing or in the Tibetan
Tanjur among the works of Asvaghosa.

(11} Inthe catalogues of the Chinese Tripitaka, a Vajrasiict,
which is said to contain *a refutation of the four Vedas,” and which
was translated into Chinese between 973 and 981 A. D, #s asctibed to a

man named Dbarmakirti ( Vide A History of Induan Literature,
Vot IL p. 266 2.

The above objections are not at all serious, for :

(1) There ate some other important works of Asvaghosa which
are neither enumerated by I-tsing nor found in the Chinese and
Tibetan Tripitaka { Tanjur and Kanjur ).

1 Prof, Sylvan Lévitco suggests the same 1 **It may be that Dharmaltitl made a.
New Edition, reslsed and complete, from the treatize competed criginally by Afvaghesa
Journal Asiatigue, 1609, 8. 10, T. X1, p. 71,
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For example, the Saundarananda and the Sﬂrwutm-Pmbar_ana

are not enumerated by I-tsing. They are to be found neither in the
Chinese nor Tibetan,

(i1) As we have already rematked the Chinese version which
is attributed to Dharmakirti appears to be a different work ; for its
standpoint is fundamentally different from the original ( Sanskrit )
Vajrasuci  In the original Vajrasuci, there is nowhere any refutation
of Brahmanical scriptures; on the contrary, it is the. Brahmanical
scriptures that ate used as its support ; while in the Chinese Vajrastict
there is ‘a refutation of the four Vedas' which are the foundation of all
Brahmanical scriptures.

The vety words of Dr. Wintermtz may be utilized in support
of the authorship of Advaghosa :

“Both in the Buddhacarita and the Saundar@nanda ( Saundara-
nanda ) there are abundant allusions to Brahmanical legends and
epic narratives ...,

“The Vajgrasuci ... also reveals an intimate knowledge of
Brahmanical literature ...

“This wotk refutes the Brahmanical caste system very cuttingly.
The author's method is extremely effective, for he takes up the
Brahmancal standpomt, and seeks to, prove from the Brakmantcal texts
themselves, by quotations from the Veda, the Mahabharata and the
law-book of Many, how frail the claims of the Brahman caste are.

“They ( Hodgson and Whlkinson ) were quite charmed with the
democratic spirit with which the acthor defends the equality of all
classes of men

“For the sake of the quotations from Brabmasical texts, if on
no other grounds, this work would be of great importance, in the
history of literature ... Ibud, pp 265-6.

This little work which hardly covers even ten rages in
print, is so highly spoken of, by such an eminent scholar thar it is
proved to be the work of a master yund.  That is further supported
by the high tributes paid to it by Hodgson :
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“I¢ consists of a shrewd and argumentative attack, by a Bauddha
upon the Brahmanical doctrine of caste: and what adds to its
pungency 1s, that throughout, the truth of the Brakmanical writings is
assumed, and that the author's proofs of the erroneousness of the
docttine of caste are all drawn from those writings. He possesses him-
self of the enemy's battery, and turns their own gunsl against them ...

“We all know that the Brahmans scorn to consider the Sudras as
of the same nature with themselves, in this respect resembiing the
bigoted Christians of the dark ages, who deemed in ke maaner of the
Jews The manner 1 which our author treats this part of his subject
is, in my judgment, admirable | .. Indeed it bears the closest resem-
blance to the style of argument used by Shakspeare, in covertly assailing
the analogous European prejudice already averted to. T need not point
more particularly to the glorious passage in The Merchant of Venice :
“Hath not a Jew eyes, hands, organs, dimensions, senses, passions;
fed with the same food, hurt by the same diseases 7" etc etc?

And as all the Mss, both 1n the beginnings and in the colophons,
ascribe the work to Aévaghosa, 1t 15 quite reasonable to conclude
that the work was written by no other Master mind thaa Aévaghosa,

! A comparative study of the Buddhacarita, Saundarananda and
Vajrastci, will also result in the same conclusion.

The Chinese translation most probably made by a Chinese is full
of mistakes. Some of them are really ridiculous Fot example ;

(i) Inone place, Rs1 Visvamitra is taken as two persons  One
1s Vidva and the other 1s Mitra. In other places, he 15 taken as one,

(1) In the text it is said, '(mother) Ulnki gave birth to Rsi
Kesapingala, while (mother) Tirtiri to Rsi Tittirr, It has been
transhated, ‘father Uluki gave birth to Kesipifigala, father Tittirl gave
birth to Rst Trewrt',

1 Thess quckations from Winternitz and Hedgson italicized by uws support the
wlaws of Sylvaln Lévi and mine that the Fayrasics by Dbarmakirti e a different work

2 Cf. Vagrasicd ; “Neather In thelr imbs, vor in skin, tlocd, flesh, bones ... nor In

their isstes, any distinetion Is found, They are tqual in joy and eorrow, ... in birth and
death, io sensnal enjoyment . **
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(i) Renuba ‘janavadramanm, i. ¢. Renuka gave birth to Rama,
This sentence is translated as—'Nuka gave bicth to Drama’.!

We cannot believe that Dharmadeva who is said to be an Indian
and a Sramanaz from Nalanda could make such ridiculous mistakes.
The translator must have been a Non-Indian, probably a Chinese, a
pupil of Dharmadeva, who with a superficial knowledge of Sanskrit
translated the text, with occasional help from his teacher and paid
tribate to him, by attributing to him the authorship of the transfation.

The Sanskrit text is quite clear. Oalyin a few places there are
mistakes which we have tried to correct, In this, we got some help
from the edition of Dr. Weber. In one place, the reading is indistinct.,
Here we got no help either from Dr. Weber's or Wilkinson's
editions or from the Chinese translation,

We are glad to note that the indistinct reading is now wade
clear, with the help of the Ms. of the Jayaswal Research Institute,
Patna, We espress our deep gratitude to the late Jamented Dr. A. S.
Altekar, Director, Jayaswal Research Institute, who, just before his
death, very kindly sent us a copy from the said Ms. of the passage in
question.?

Dr. J. Takakusu in his Japanese translation of Vajrasuci, remarks
that this text of Vajrasiict is a commentary to the Vajrasuci-Upanisad,
One of our Mss. also gives it the name of commentary :

“atha vajrasucyupanisad vyakhya."

But it is ot at alla commentary. It is not written in the way
in which a commentary is written, It is similar, bigger and more
explicit, and so has been wrongly taken {for a commentary. But
similarity, expansion and explcity are not the only characteristics of a
commentary. Except these, there is nothing else, in this text, which
we expect to find in a commentary.

1 Hodgson's translation of this {s sleo interesting 2 ‘REms (was boro) from dast’s

2 1was very eager to collate this }s., but unfortunately, that was nct positle.
My appal o the Becretary, Bihar Resesrch Soclety (who fs the Caetollaa of the Mes. cf
tho TRI, ), received no tesponse,
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On the other hand, we find signs which go against the
supposition of its being a commentary of the Upanisad. For example :

(i) Some of the questions as well ag their answers which are
found in the Vajrasicyupanisad are omitted 1a the text.

(i) The important passages, describing the characteristics of a
Brahmana, are different in these two texts,

(i) In the Vajrasucyupanisad, Rst Visvamitra is said to be born
from a Ksatriya mother, Gautama from the back of a rabbit and
Agastya from an earthen pot. While according to this text, Vigva-
mitra was born from a Candala woman, Gautama from a cluwp of
reeds and Agastya from the Agast flower.

How can a commentary differ from the text like this ? In fact, the
Vaprasucyupanisad (even if Sankara 1s not 1ts author) is 2 Brahmanical
version of this text! where the adverse criticism and vehement
attacks on the Brahmanas are omitted We find there also an attempt
to correct the bistory of the birth of Rsis, as Agastya was born from
the carthen pot { and not from Agastt flower ).

We quote here 1n support of our view, the following observations
of the great Indian schotar, Mahamahopadhyaya Haraprasad Sastri

“Besides, the works attnbuted to him ( Agvaghosa ) by Nanpo
and Suzuki, there 1s another work known in India alone which has
undergone a peculiar transformation in the hands of the followers of
Sammkara  This work 1s entitled Vajrasici or diamond-needle. It is a
polemical work written with great power against the caste-system.
Professor Bendall describes 1t in his Cambridge Catalogue. Rev. Mr.
Williamson (Wilkinson) got a copy of the wotk at Elichpur, in the
Berars, published it in 1839, with a refutation by a Brihmana, entitled
Vagrasucitanka? A Ms af the work 13 to be found 1 our Library,
But 1n our Library there are other copies of the Vajrasfici written

1 'That the Upanisad was eomposed much later may be seen also from the mention
of ths Parinas thers along with the Vedas 2ad Smrbs.
1t may be evidenced from tho word Gpta which was used a8 an sdjectiveof the
Upanisad ¢ Aptwajrasics, seo Weber, The Historyof Indian Interature, p. 161
2 The history of sta orlgua Is very Interestiog ; The Pandit employed by Wilkinson
refased to cooperats with Lim, tntil he promised to appeni a Rejoinder.
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ENGLISH TRANSLATION

Om. Salutations to Mafijunatha.

Having paid homages to Mafijughosa, the spiritual teacher of the
wotld, in mind speech and with body, I Asvaghosa compose Vajra-
sticl, 1n conformity with the scriptures. 1.

The Vedas are the authonties; the Smrtis are the authorities,
speeches conformable to duty and interest are the authorities. He
who does not accept authorities as authorities, who will accept his
speech as an authority 7 2.

[ A] Inthis world, according to you, the Brahmana is the best _
of all castes ; we like to put some questions here : Who is Brahmana ?
Is the soul Brabmana or the body Brahmana? Is a man Brabmana
by birth or by knowledge ? Is he Brahmana by following the tradi-
tional usages or by profession, or by mastery aver the Vedas ? N

[B] Thesoul s not Brahmana. Why? On the authorities
of the Vedas. It is said in the Vedas .

[0] “Om. Surya was an ammal, Soma was an animal, Indra
was an animal.”  Animals became gods. In the beginning and at the
end the same persons are animals and gods ( through transmigration ).
Even the dog-eatets { Stapakas ) become gods ( or Brahmanas ).

[D1 So,according to the authorities of the Vedas, we think
the soul is not Brahmana. It s also confirmed on the authority of
the ( Makhn- ) Bhoirata. 1t 1s said in the Bharata :

“Those who were the seven hunters 1n Dasarna, deer in the
Kalafjara hill, cabravakas in the $ara 1sland, swans 1n the Manasa lake,
became Brihmanas well-versed in the Vedas in Kuruksetra.” 3-4.

[E] So, according to the authority of the Bhavata, as there
is the possibility of seeing the soul, as hunter, deer, swan, and cakra-
yitka, we think it (soul) is not Brahmana. It may be established also
on the authority of the Manavadharma, where it is said ;

“Having studied the four Vedas, with all their branches, in
accordance with their true meaning, 2 Brahmana who accepts offerings
from a Sudra, becomes donkey.” b.
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“He temains as dankey for twelve successive births, Then he
becomes a pig for sixty successive births, Afterwards, he changes
into a dog for seventy successive births  So said Manu,”” 6.

{¥ 1 Hence, according to the authority of the Manavadharma,
the soul is not Brahmana,

[ G1 A manis not Brahmana also by bicth. Why? On the
authority of the Smrtis. It is said in the Smytis :

“Acala was born of the she-elephant, Keéapingala of the she-
owl, Agastya from the agasti flower, Kausika of Kusa, Kapila of Kapila,
Gautama from the clump of reeds. Dronacarsa was born in an earthen
pot, Rsi Tittiri of the Tittiri bird Renuka gave birth to Rama, while
a she-deer to the sage Rsya-étaga A maid who was a Kmvarta by
caste, gave bitth to Vyasa, a Sudra woman to Kusika, a Candak
woman to Visvimura and Urvadi to Vasistha, Their mothers were not
Brzhmanas by castes, but they are regarded as Brahmanas by popular
customs.” 7-10

{H] So, on the authority of the Smrtis, we think, a man is
not Brahmana by birth.

{I]1 Now,if you think, that the mother may be non-Brahmana,
but as the father 1s Brahmana, so the son 1z Brahmana If it is so,
then the sons of mawdservants conceived by Brahmanas also become
Brahimonas  But 1t 15 not agreeable to you.

{ 31 Agam, if the son of a Brahmana 1s Brahmana, then there ts
no Brabmana at all. Because the Brahmanas of modern times, whether
they are born from Brahmana father 15 doubtful From the olden days,
since the time of the first Brahmona in the lineage, it 1s noticed the
wives of Brahmanas had and still have sdlicit connection ( with men of
alf castes, even ) with the Sudras Thus, a man is not Brahmana by
birth. It is also confirmed on the authormty of the Manavadharma,
where it Is said :

“A Brabmana degrades himself by selling meat, lac, and salt. The
Brahmana who sells milk, becomes Sodra i three days Brahmanas
wha soar in the sky ( by their psychic powers ), fall down 1f they eat
meat. So, seeing the fall of Brahmanas, one should give up meat-
eating ™ 11.12

{ K31 Thus, on the authority of the AManavadharma, one is not
Brabmana by birth. If a man is Brahmana by bireh, it is not reasonable
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that he becomes Sudra by degradation. Does a horse that has defects
become a pig ? Hence 2 man is not Brahmagna by birth.

[L] The body is also not Brahmana, Why ? If the body is
Brihmana then (in the funeral ceremony, the god of ) fire, the
purifier, commits ( the crime of ) Brahminicide ( Brahmahatya or the
mutder of 2 Brabmin ). So do the relations by burning the (dead )
body ( of the deceased Brahmana ).

Again, if the body were Brahmana, then the Ksatriyas, Vaidyas
and Sudras who are born from the body of the Brahman, { or all who
are born from Ksatriva, Vaiéya and Sudra women conceived by
Brahmanas) also would have become Bralimanas. But it is not seen so.

Again { if the body were Brihmana ), the merits resulted from
acts, such as, sacrifices, urging others to sacrifices, study, tcaching,
charity, acceptance of offerings ( all these are known as profession of
a Brahmana ) would also have been destroyed, with the destruction of
the body of Brahmana. But it 1s not agreeable.

Hence we think the body is not Brahmana.

[M] ( A man possessing ) Knowledge too is not Brihmanma
Why ? Because of the diversity of knowledge. In that case, whoever
have knowledge among the Stdras, would all become Brahmanas. It
is also seen, in some places, even the Stdras are versad in the meaming
of all the scrptures, all branches of knowledge, such as, the Vedas,
Vyakarapas, Mimams3, Sankhya, Vardestka, the science of the Jains
( Nagna), the science of the Ajivaka sect ( founded by Gosala,
Makkhali-putta ), etc, bue they do not bzcome Brahmanas.

Hence, we think, (one possessing) knowledge too is not
Beabmana.

[N3] A manisnot Brihmana, also by following the traditional
usages  \Why 2 In that case, the Sadras who follow that, would have
become Brahmanas. It is also scen, Sndras, such as, the Nagas, Bhatas,
Kaivartas, Bhandas and others are following the various traditional
usages, mors vehemently : but they do not become Bralimanas.

Hence o man 15 not Brihmapa, by following the traditiona}
usages.

{0} A man is not Brabmana also by professisn Why 7 Because
N :
it is seen, the Keatriyas, Vaidyas, and the Sulras, even by followning
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profession in connection with the various acts, such as, sacrifice, urging
others to sacrifice, learning, teaching, charity and acceptance of
offerings ( 1. e, the profession of a Brahmana ) are not considered
Brahmanas by you.

Hence, a man is not Brahmana by profession.

[P] A manis not Brahmana also by mastery over the Vedas.
Why ? There was a demon called Rivana who studied the four Vedas,
mz,, R, Yajur®, Sama® and Atharva®. There was indeed the study of
the Vedas, in every house of demons. But they were not Brabmamas.

So we think, a man is not Brahmana also by mastery over the
Vedas.

{Q] How then 1s the Brahmanhood brought about ? It is said :

“Neither by knowledge of the scriptures, nor by sancti-
fying ceremonies, nor by birth, nor by caste, nor by (the mastery
over ) the Vedas, nor by profession 1s Brohmanhood brought
about.” 13

[R] "Abstinence from all sins 1s Brahmanhood, which is white
(1 e. pure ) like the Kunda flower and the Moon.™

{8] Itissaid “Brahmanhood is attatned also by following and
performing vows, austenty, precept, abstmence from food, charity,
control of both outward and inward senses, and concentration of
mind

It is also said 1n the Vedas

“He who is free from selfishness, free from the sentiment of
cgotism, free from attachment, he who is without any possession, free
from Tust and hatred, is recognised as Brahmana by the gods.™ 14

Thus it is said in all the scriprures ¢

“Truth is Brahmanhood, austerity is Brahmanhood, control over
the senses is Brahmanhood, compassion towards all sentient beings is
Brahmanhood These are the characteristics of a Brshmana.” 16

“Want of truth, want of austerity, want of control over the
senses and absence of compassion towards afl sentient beings, arc the
characteristics of a Candala,” 16,
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*Those who do not enjoy sexual pleasure, while they are boru as

gods, or as men, or even when they are born as animals, are Vipras or
Brahmanas.” 1T,

It is also said by Sukra ; “It is not birth but the good qualities
that are the source of good. Even if a Candala possess them, he is
recognised as Brahmana by the gods.” 18,

[T] “Therefore, it is neither birth, nmor soul, nor body, nor
knowledge, nor traditional usages, nor profession, nor the Vedas that
make a Brahmana.”

[T] You said also the following : “In this world, the Sudras are
not entitled to renunciation. Their only duty is to serve the Brahmanas.
Stidra is the lowest as his name is cited last of all the four castes (in
the scriptures, in the following compound word . Brahma-ksatra-vst-
sadrak )"

[V1 Ifso, then even Indra ( the king of gods ) becomes low,
according to the following aphorism, 2., “of the dog, youth and Indra,
except in the Taddhita” ( cf. Pagini, 6-4-133 ). Indra is indecd then
worse than men (youth) and dogs. But ic is not seen s0. Does one
become blamable only because hie { or his name ) is cited last? [In
language, such compound words are made without any such intention ]
For le. U h D ham 1. e, Umd and Mahesvara,
teeth and lips. [It does not mean that lips are 1nfetior to the teeth or
Mahedvara to Uma.] It does not mean that teeth came out before
lips or Umz before Maheévara. So s the compo}md: Brahma-ksatra-
m-éudrak ( Brabmana, Ksatriya, Vaidya and Sudra ). These are
simply compound words and nothing else.

Hence, the proposition which you hold, nz, “their only duty 1s
to serve the Brahmanas,” is not nighe.

{W] Moreover, the application of the term Brahmona 1 not

fixed as it is said in the Manavadharma :

“The Brahmana who sleeps with a Sudra woman, kisses her,
begets a child in her, becomes degraded. There 1s no escape for him
( 1. e., he cannot be purified )" 19,

“He who eats food cooked by a Sudra woman, continuously for
2 month, becomes Sudra while living, and a dog when dead.” 20,

5
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“A Bribmana who 1s surrounded by Sudra women, who has a
$udra woman as hus housewife, loses his right to perform rehgious ntes
in honour of the gods and the ancestors. He gets into the hell called
Raurava.”™ 21.

{X] Hence, on the authority of this quotation, the application
of the term Brahmana is not fixed.

[¥) There 1s something else, that is, even a Sudra becomes
Brabmana. What is the reason ? Because it is said here in the Manava-
dharma :

“The great sage named Katha, who was born from the womb of
Aranf, became Brahmana by means of austerity, Therefore, the birth
is not the cause ( of Brahmanhood } The great sage mamed Vyasa,
who was born from the womb of 2 Kajvarta woman, became Brahmana
by means of austerity. Therefore, birth 1s not the cause (of Brabman-
hood). The great sage named Vasistha who was born from the womb
of Urva4i, became Brahmana by means of austerity, Therefore, birth
is not the cause ( of Brahmanhood }. The great sage Rsyadriga who
was born from the womb of a deer became Brahmana by means of
austerity, Therefore, birth is not the cause ( of Brahmanhood ). The
great sage Visvamitta who was born from the womb of a Candila
woman, became Brahmana by means of austerity. Therefore, birth is
not the cause { of Brahmanhood ). The great sage Narada who was
born from the womb of Tanduli ( 2 maidservant who used to husk

rice 7 ) became Brabmana by means of austenity, Therefore, birth is
not the cause ( of Brahmanhood ) " 22-27.

“The matchless self-subdued one who governed bis senses by
conquering the five, became Brzhmapa by means of austerity, by
continence and chastity.” 28.

“Those persons ( 11z, Katha and others ) are not sons of Brah-
mana mothers, but they are Brahmanas to the people. Brabmanhood
1s full of morahty and purity. So, birth is not the cause ( of Brahman-
hood 3. 29,

It is not birth or lineage but the moral conduct thar is cone
sidered essential.  What is the use of birth or lincage, 1f 2 man is
devoid of moral conduct ? Many wise persons born 1 low families,
have gone to heaven, having attained the moral conduct.” 30,
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[Z] Who are those Brahmana sages, ez, Katha, Vyisa,
Vasistha, Ryyasriga, Vidvamitra etc. ? They are all born in low castes,
but they are Brahmanas to the people. Hence, on the authority of
this quotation, the application of the term Brahmana is not fixed. A
man becomes Brahmana even if he is born in 2 Sudra-family.

[AA) You hold another view, that is

“Brahmana is born from the mouth, Ksatriya from the arms,
Vaiéya from the thighs, while the $udra is from the feet ( of the
Brahman ). 31.

[BB] To this, we observe : There are many kinds of Brahmanas.
It is not known, where are those Brahmanas who are born from the
mouth ! Here are Brahmanas even in the families of Kaivarta, Rajaka,
and Candala. The sanctifying ceremonies are done for them too, such
as, by “forming crest”, by giving them the “Brahmanical girdle”, made
of mufija-grass, and the “staff” ( given at investiture with the sacred
thread ) etc. They are also called Brihmanas., So is the case with the
Ksatriyas and others { = Vaidyas ) too. . .

Hence, the caste is only one and not four.

[CC] Again, how there is the possibility of four castes among
those who are born from the same person (. e, the Brahman). Here
is a man called Devadatta who gives birth to four sons from one wife,
These sons do not belong to different castes, so that you may call
one, a Brahmann, the other a Ksatriya, another a Vaiéya, and the rest
a $udra. Why? Because they are born from the same father. Then,
how can there be four castes among Brahmana etc.

[(DD] In this world, we find distinction 1n the footprints of
cattle, clephant, horse, deer, lion, tiger etc., such as we -easily
recognize, this is the footprint of a cow, that is of elephant, this s of
horse, that is of deer, this is of lion, that is of tiger and so on. But
it is not so, in the case of Brahmana ete. We cannot define as, this
is the footprint of a Brahmana, that 15 of a Ksatriya, this is of a
Vaidya and that is of a Sudra.

So, as there is want of distinction also in the footprints, we sce
only one caste and not four.
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[EE] In this world, we find distinction in the male and female
organs, in colour, complexion, and form, in stools and in vrine, in smell
and in voice, of cattle, buffalo, horse, elephant, donkey, monkey, goat,
sheep etc. But 1t is not so, 1n the case of Brahmana etc. Here too, as
there is want of distinction, the caste is only one.

{FF] Again, we find distinction in form, in colour, in furs and
in beaks, of the swan, pigeon, parrot, cuckoo, peacock etc. ; there is

no such distinction found among Brzhmana etc  As there 1s want of
distinction here too, the caste is only one.

[GG] As we find distinction 1n different kinds of trees, =z,
Vata, Bakula, Palata, Asoka, Tamala, Nagakesara, Strisa, Campaka
etc., in their stem, leaves, flowers, fruits, barks, wood, seeds, juice and
smell , we do not find so in the case of Brahmana etc. ; neither in
their himbs, nor in skin, blood, flesh, bones, semen, stools, not in form
and complexion, nor in their 1ssues.  As there 1s want of distinction
here too, the caste 1s only one.

[HH] Again, Oh Brahmana, as there s similarity in joy and
sorrow, 1n ife, in intellect, 1n functions, in conduct ot in behaviour, in
birth and death, in sexual enjoyments and in fear, there is indeed no
distinction n Brihmana and others

[II] Ths too, you ought to know that there is no distinction of
castes among the frutts produced from the same tree. For cxample,
take the fruits of the fig and jack trees. Among the fruies of these
two trees, some grow from the stem, or trunk, others from the
branches, and some others just above the root. They have no such
distinction as, this 1s the Brahmana fruit, thac is the Ksatriya fruit, this
is the Vaiéya fruit and that is the $adra fruit ; as they are produced
from the same tree. There is no such distinction among human beings
too, as they are also born from the same petson (1 e, the Brahman ),

{d3}] There is another defect in your proposition. If the
Brahmana s born from the mouth, where 1s the Brzhmana woman
born from ? Certainly from the mouth. Alas! Then she is your
sister I So, you do not regard the convention of licit and illicit inter-

coutse I But that is extremely repugnant to the people of this world.
So Brahmanhood is uncertain
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{EK] This arrangement of four classes is made according to
the difference in functions. So it was observed by Vaisampayana when
he was asked by Yudhisthira : “The system of four classes is founded
on distinction or division of labour.”

“The well-known son of Pindu named Yudhisthira comes to
Vaisampdyana, and asks him with folded hands : 32

“Who are those that are calied Brahmanas or what are the
characteristics of a Brahmana, I like to know this, let the venerable
one explain it.”" 33

Vaidampayana said : “He who is adarned with merits, such as,
tolerance or endurance etc., he who has abandonéd weapons, and has
given up meat-eating, he who does not kill any creature, possesses the
first characteristic of a Brahmana."” 34

“When he does not take anything that belongs to others, unless
it is given to him, whether that is in one’s house or lying on the way,
possesses the second characteristic of a Brahmana.” 35.

“He who having abandoned the cruelty in his nature, becomes
free from all selfishness, free from all worldly connexions, without any
possession moves about always free, possesses the third characteristic
of a Brahmana.” 86,

“He who abandons sexual pleasures while he is born as god, as
human being or even as animal, possesses the fourth charactersstic
of a Brafmana.” 87.

“Trath is purity, kindness is putity, control over the senses is
purity, compassion towards all sentient beings 1s purity, austerity is
purity. This is the fifth characteristic { of a Brihmana )." 35.

“He who possesses these five characteristics, Ob, Yudhisthira,
him I call n Brahmana ; the rest are Sudras™ 39,

“A man is not Brihmani, by birth or by lincage, or by
ceremonies.  Even if a  Candala possess good conduct, he 1s
Brahmana.” 40,

Here is something more that is said by Vaisampayana :
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“Oh, Yudhisthira I In ancient times, all the world was of one
caste. The system of fout classes was established according to the
distinction of profession and functions.” 41.

“All are mortals and born from the same place (. ¢., produced
from the wwomb ). All have ( within them, dirty things, such as,)
stools and urine. All have got the same senses and same objects of

senses. So, it is only by good conduct and merit that men become
Bribmanus.” 42,

“Even if a Sudra possess good conduct and merit, he becomes
Brahmana and if a Brahmana is without good actions, he is inferior to
a $udra.” 43,

These are also the words of Vaifampayana :

*Ob, Yudhisthira 1 If the ‘dreadful ocean of five senses” is crossed
even by a Strdra, he is to be given offerings immeasurable.” 44,

“The caste is not seen It is the good qualties that are the
source of good. It is he whose life is for the Law, whose life is for
others, wha practises tolerance day and mght, is recognized as
Brahmana by the gods.” 45.

“Oh, the son of KuntI! Those who having abandoned their
hearths and being detached from passions, are longing for Liberation,
are known as Brahmanas.™ 46.

*“Non-violence, selflessness, abstinence from actions that are not
approved { by the seriptures ), and detachment from lust and hatred,
are the characteristics of a Brihmana." 47,

"Tolerance, compassion, control over the senses, charity, truth,
putity, remembrance ( Smyts ), pity, learning, wisdom and belief in
the other wotld are the characteristics of a Brahmana." 48,

“Better is the well-controlled Brahmana who possesses nothing
clse but the Gayatri, than he who possesses { the learning of }
the foutr Vedas, but 1s without self-control, eating everything and
sclling everything.” 49.

“The state which a Brahmacarin  attains, if he practises
abstinence, from the objects of the scnses, even for a night, cannot be
obtnined by others with thousand of sacrifices ( of animals ). 59,
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“He who is well-versed in all the Vedas, he who purifies others
( by his conduct ) as though by offering them a religious bath in all
the Sacred places, he who performs his duty, free from attachment, 1s
recognized as Brahmana.” 51,

“When he does not commit dreadful crimes to any sentient
beings, in mind, speech, and with body, attains to the Brahman." 52,

In order to destroy the delusion of the Brihmanas who have lost
all their senses, what we have faid here, let the honest men accept, 1f
1t is reasonable, otherwise let them reject it. 53.

This is composed by the venerable Acirya Aévaghosa who has
attained Perfection,
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We record here the interesting letter of B. H. Hodgson,
written to the Secretary, Asiatic Society :

Nepal Residency,
July 11th, 1829,

Sir,

A few days since my leatned old Bauddha friend brought me a little
tract in Sanscrit, with such an evident air of pride and pleasure, that
I immediately asked him what it contained. “Oh, my friend I" was his
reply, I have long been trying to procure for you this work, in the
assurance that you must highly approve the wit and wisdom contained
in it ; and, after many applications to the owner, I have at length
obtained the loan of it for three or four days. But I cannot let you
have it, nor even a copy of it, such being the conditions on which I
procured you a sight of it.” These words of my old friend stimulated
my curiosity, and with a few fair words I engaged the old gentle man
to lend me and my pandit his aid in making a translation of it : a task
which we accomplished within the limited period of my possession of
the original, although my pandit (a Brahman of Benares) soon
declined cooperation with us, full of indignation at the author and
his work | Notwithstanding, however, the loss of the pandit's aid, T
think T may venture to say that the translation gives a fair representa-
tion of the matter of the otiginal, and is not altogether without some
traces of its manner.

1t consists of a shrewd and ive attack, by a Bauddka,
upon the Brabmanical doctrine of caste: and what adds to its
pungency is, that throughout, the truth of the Brabmanical writings
is assumed, and that the author's preofs of the erroneousness of the
Joctrine of caste are all drawn from those writings, He possesses
himself of the enemy’s battery, and turns their own guns against them.
“To an English reader this circumstance gives a puerile character to a
farge portion of the Treatise, owing to the enormous absurdity of the

4
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data from which the author argues. His inferences, however, are
almost always shrewdly drawn, and we must remember that not he
but his antagonists must be answerable for the character of the data.
To judge by the effect produced upon my Brahman pandit—a wise
man in his generation, and accustomed for the last four years to the
examination of Bauddhe literature—by this little Treatise, it
would seem that there is no method of assailing Brahmanism com-
parable to that of “judging 1t cut of its own mouth 1 ...

We allknow that the Brahmans scorn to consider the Sudras
as of the same nature with themselves, in this respect resembling the
bigoted Christians of the dark ages, who deemed in like manner of
the Jews. The manner in which our author treats this part of his
subject is, in my judgement, admirable, and altogether worthy of a
European mind (italics are ours ). Indeed it bears the closest
resemblance to the style of argument used by Shakspears, in covertly
assailing the analagous European prejudice zlready adverted to. I
need not point more particularly to the glorious passage in the
Merchant of Vemice : “Hath not a Jew eyes, hands, organs, dimensions,
senses, passions ; fed with the same food, hurt by the same diseases 7*
ete, ete,

The Bauddha Treatise commences in the sober manner of a title
page of 2 book ; but immediately after the author has announced
himself with due pomp, he tushes “in medas res™, and o the end of his
wotk maintains the animated style of »wa voce disputation. Who
Ashu Ghoshs, the author, was, when he floursshed and where, I cannot
ascertain. Al that s known af him in Nepal is, that be was 2 Maka
pandit, or great sage, and wrote, besides the little treatise now
translated, two larger Bauddha works of high repute, the names
of which are mentioned ;n a note* ( Communicated by B. H.
Hodgson, Read Jan. I, I831 )

Transactions of the Rosal Asiatic Society of Great Britain and
Ireland, Vol. ItL. London, 1835 ; reprinted in the Wujra Soochi, ed.
Wilkinson, 1839,

* The Buddha Chatitra Karya, sod the Nandi-Efukhosughosha Avadan, and stber
worku,
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2 SARARWE § a5 R .
7 g samawmdt fagsa & w
Maha®, Ani®, 162. 25.

[0] Vajasaneyi-Sarhita, XXIIL 17 ; Taittiriya-Samhita, V. 7.
26 Satapatha-Bruhmana, XL 2. 7. 13-15; Kathaka, Asvamedha,
V.54

8-4 Vide Harivarnda, XXIV. 20-21, Ysfisnano |

(E] TR OGO, |

Aty @
R Rt ERE |
PRI RFARFIE U
HerarR 91 79 Ty R
QRATREEEE § A e w4 U

g S e fas wgAn AR a1
at frae 7gde A’ snfied @O e
Fea Sy At ag ff wrET 0

Bhawnsya®, Book I 40. 23-29.

5.6 Not in Manu®; but for similar ideas see Manv®, X, 109-10.
st =gl 3w Bl Agmafan
QIR SRR AR
Maha®, Ant®, 111, 46-47.
7-10  Acala was a Devars. Vide Visnupwrana,
I AR |
@ 3§ FE W G RN Maba, Adi, Go. 2.
Y g IR JIFNS WRIG |
T TF FAENLRE GNSTHLN
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s T my (R afmer
{ =M%, Buddbacerita, 1X. 9

RIS FAETR TEEEEEE 0

el AR TR )

wRsAsh el s & gETg fmu

Bhaisya®, Book 1, 42, 22-24.

Cf. Buddhacarita of Advaghosa, IV, 76; 1X. 9.

Nowhere we could find that Agastya was born from Agasti

flower. He was born in an earthen pot (kumbha) Brhaddesatn, V.
149.52.

e

(1.¢.) Descendant of king Kufa, Vide Vignupurana, IV. 7.
3-6; Harnamida, XXVIL 12-17 ; Bhagavata®, IX. 15. 4.

qu ¥ Stwent adfta RRfre
e & orda mwmrerTRaA ' Make®, Salya, 40. 11,
Gautama 1 e.. Krp3cdrya, Vide Mahe', Ads 130, 1213 ; 137, 15;

Vignu®, IV, 19 16-18 ; Harnwvarida, XXXIL 72-74  Kapila was a son of
a Ksatriya, Vide Harsama, XXX 15-20 ; Kapila, son of a Ksatriva
who afterwards became Braihmana, Vide Vhgnu®, IV. 19. 10,

TR SR R rorgtt w1 Makat, Adi, 137,15
Sina®, Dharmasamhita, 12 76 Renuhd was KsatrisX by caste, sece,

Maka®, Vana, 116 2; Harwaria, XXVIIL 3839 ; Vymu®, IV. 7. 163
Vayu®, 11, 29, 85-87 ; Bhagarvata®, 1X. 15. 12

aRmhegm: e STEhe

Kufika was a Ryi who bad equal status with Vasistha, Bharadvaja
and Gautama, Brkadderata, IV, 68,

F w3 frerers g

Mahs', ddi, 137, 14175, 47 Salsa, 39. 37; Anu-
$2sana, 4. 43:18 17 AManu®, VIL. 42 Ramayana,
Bock 1,65 26-23; Vasu’, IL 23, 111 5 Matsya®, 198
2. Cf. Buddha’, 1. 49 ¢ Bhagavata®, IX. 16, 28.
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Makn®, Ans, 21 ( Tanjore Mss. ). To be found in the edition
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dprlvat e gedl a9 T 0
Y G S gaon e 0
FUREAANT et FHIGHT 1
sieeR) sfiaeragTr 0

( CE. Buddha', IV. 77.)

A A
aaafmrge: st afge 7t
gat iga® O mmid W )
3 gt et agR |
AR Sy A g
( CE Duddha®, 1V. 76. )
TR THAR @A AT
frwemer At < afdmeE gfv o
aedl | FERme TR A
ST P GO 3 e G b
TG FHERY TgeAwT S
g wna, wefi: s
iy wg: FATERE: 1Y 1
A TEATARZIS T A |
( Cf. Bhagavata®, 1X. 22.36.)
eqmdt A s afeye FEwa: )
whafiall: g st AegEa

* * *_
@ R « S gfirgt Dt e
« # sard aue 3t frmwish: ot n

of the Bhandarkar Oriental Rescarch Instiiuce, Poona,
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TR RN fags { stemema w: o
e S ST )
a9 dme st ae
APAET T ZAF AT O T M
v} &t azft A 935 avassuTd 1
sl Y <R awdr o

Maha®, Santi, 296, 14-16.

References ro Kapila, Vyasa, Kusika, Vasistha, or Aurvadeya,
Rsyadriaga, Vidvamitra, Agastya and RiIma are found also in other
works  such as Buddhacartte } of Advaghosa, CF, Buddha’, XU 21;
1.47,1V.16; 1. 49 1. 47, 57,IV. 77, 1X. 9,70 ; IV.19; L 49,IV. 20;
IV. 73, 1X. 26 IX. 25, 69, 77.

1In this text, ViSvamitra is said to be born from the womb of a
Coandala woman ! According to the Mahnbharata and other Sanskrit
works, he was a Ksatriya by birth who became Brahmaga afterwards
by virtue of his Tapas Causterity ) We could not find anywhere
that he was born of a Candala woman except in the fragment of a
Tantrik text found in Kucha ( Central Asia ), where he is deseribed
as 2 Candala king : 7 fepfrrmmoeey Vide Indan Hastorical
Quarterly, June, 1936, Vol. XII. No. 2, pp 201, 212.

{41 T Arrer faad fog goefs arolt
7 Szfra ¥ @ fr g R 0
Kathaka, XXX. 1.
SRRCT FERT TR A
wguemelat getaf & i
o3 FNRTEN TR a7 7@
Mahn®, Vana, 180. 31.32.
gfeimadisd fer fohike
g IEQE‘I‘II{Q‘Q enfater & i
Nagadhacarita, XVII, 40
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Ry dEn AR g

7R ¥ AR W sl

Quoted in the commentaty of the above sloka.
Vide Mahabharata, Matas khyana, Ame, 27,

According to the Smrtis, 2 son born of a Brahmana woman
conceived by a Sadra is called Candala ( or untouchable ). From this
tao, it may be inferred that the Brahmana women had illicit connec-
tions with the $udras. It is quite natural that a good many of the
children born from such sectet connections were undetected by the
Law-makers of the Society. The result was that they, as well as their
children, were also regarded as “Pure” Brahmanas who too might
have contributed to the framing of the much cursed ‘Law of Untouch.
ability.

1. Mam®, X. 92, Yajiavalkya’, 111, 40, Vasistha®, 1I, Atrs®,
iloka, 21
(L] ofepmaratnioentide:

g gt SR U
e 3% W i Ages Wi 0
quiquzaTEERRI SR 1

af e fasd TfERATRR 0
Bhawgya®, Book 1, 41. 53-36.

[M] The religion of the Ajivakas ( or Ajivikas ) is older than
Jainism and Buddiism. It began to develop in the 7th or 8th century
B. C., somewhere near the G ic valley. Makkhalij ( Sanskrit ¢

Maskari-putra) Goszla elevated this religion into a philosophy of life.
He was the central figure, the last Tirthankara of the Ajivakas as
Mahaviea of the Jains, They two practised austerity together for

sometime. [t is said that Gosala attained to Jinahood first and he
had great influence in the development of Mahavira's doctrine,

Gosala introduced the philosophy of natural transformation
( parmamarda ) which hie formulated from the generalisation of the
periodical seanimations of plant life.
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The basic idea of this philosophy implies ‘a process of natural and
spiritual evolution, through ceaseless round of births and deaths
( sarhsurasuddh ).

This philosophy of sarmsarafuddhi inspites us with a great
message of hope that even the puniest thing of the creation, that even
a dewdrap is destined to attain, in courze of natural evolution, the
highest state of perfection in humanity.

‘The Ajivaka sect consisted of monks and householders, both
male and female. It spread all over India and existed among rival
sects up to the fourteenth century A. D.

Some insctiptions (Hultzsch's South Indian Inmscriptions, Vol L
pp. 88, 89, 92, 108) dated the 13th century A. D. are found in Madras
which record that a kind of poll-tax was imposed on the Ajivakas and
that probably checked the further progress of this religious sect.

The Ajivakas finally lost their identity and merged into the
Digambara Jain, Stvaite and others Cf. B. Barua, Journal of the
Department of Letters, Calcutta University, Vol. II.

AP ¢

The reading here must be nagna. The association of this word
with Ajivaka confirms our view.

It may be mentioned here that Nagga ( Nagoa) 1. e, Ksapanaka
is mentioned as a religious sect by the Jain teacher Kzlakacarya.

Some chapters of the Visnupurttna confuse Nagna or Ksapanaka
with Buddha. The passage which is very amusing is quoted here :

& = el TREgt T S
TreERtaety qame afzg @ e
AR ST HEIIWGR G qf S
GESE 9t DG T G €77 talt
o grermiat f5s e a0
Euleaimpinaiataictan Q|
TIR At RN T 1
agea 3 fegr w13 2 g, el
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Visnupurona, Back 3, Ch. XVII-XVIIIL
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am et wen amvd gt faan

AR e SEREE 0

e ¥ @1 3 sy gL

DggPa gat =gt gEEmEE A b

apg anfid Atey Sxafr Rafa

airegal FARREST @ gfroma 0

Elicco ittt daue]

AR TR W AR B )

Bhawngya®, Book 1. 41, 1-6.

7 Py desd 7 ot i FAkE

FCNT R TR g SR N

Mahz®, Anw®, 143. 50.

o TRREIR A vE )

s P AT e T 0

Harivaméa, XXIX. 8; Visnu®, IV, 8, 1; Vayu®, II. 30.
4; Agn®, Ch 278.10-11

el Tonfireg ARRITEY VT, |

o AT g S SRS A

s QR AT AR AR N

Harivamsa, XXIX.82.83 ; XXXIL 40-41; Vigne, IV. 8.9,

SRR : ... ARPSTY AT )

Vage®, IV, 1.5-15 ; Hanwvamsa, XL 9-11 ; Agni®, 273,
17-18 ; Mauarkandeya®, Ch. 112-113,

Pt Tt S | @R R s

Wi, IV. 19.9 ; Bhagavata’, IX 21. 19, Matsya®, Ch,
49. 41,
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TS g SN R DL

Harivam$a, XXXIU 67-68 ; Vigd, IV. 19,
Bhagavata®, IX, 21, 33 ; Matsya®, Ch. 50. 5.

Tl ga Rt fena
Vigga®, IV. 2.2,
efrarawenfy Jmfabe 1w soE e e
Vigmu®, 1V, 19. 2, 10. Matsya®, Ch. 49. 46-47.
AEElgeR A SRSE L . SRR
a2 Bragal gy, frngeem o
Vignu®, IV. 19. 10.
%% 4 fand g% faqgawanfid)
adprfai avg A.f7 v 0
Dkammapada, 413.
e} gery: i anfaue v
o Rpamiar rEs wurEe i
Bkagavad-Gun, XVIIL 42,
) gere: O ST w0 )
o garegTRAe o R
Bhagarvata®, Vi 11, 21 ; X1 17, 16.
LeRetobicpachnd ol
Thrpad @ W ¢ g
Afoka’, Vana, 180. 21.
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i fd 5@

Atmopamisad, 11. Similar are also to be found
in other minor Upamsads.

Bl R 1 .

Gita, 1L 71 ; XUI 13.

FrmhlEEh°

Ibid, 11T 30.

Forfa: i

Ibd, XVIIL, 53.

frivm Freggro P =t Frfome 0
Maha®, Anv°, 108.5.

furt Freggdl Britndi smetE L
Frhifag o =t fromh free: 0
Maha®, Asva®, 45 45-46; 47.9, 15.
B Fregry FRAN Prafes: 1

faom. whqdy frodifafmn v

q g0 7 gl 3 wive s 0

Brhaspatt vacanam, quoted in the Yatidharma-
samgraha, p 89

Tt o av g

Maka, Sant, 192, 1.

T AR aqnig A AREAg A 0
Vay’, 8, 163,

g gy Frososs 3w
A, dloka, 374,

T e w0 AW R
@iy 7 % & DT Mg g
QR Y GRS A O o 0
Sukraniss, L [ 75-80 ( Lines ) J.
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7 W SR AW I SN 1

TRII o < Ya el g

Vyasa-vacanam, quoted in the Yatidharma®, p. 37.
B e s mhv )

ez EA T 8

Bhavisya®, Book 3, 94. 72.

RIS, QA B

Ibid, Book 3, 95. 54.

AR |

Pugpini, V1. 4. 133,

e 1

Man’, 111 19.

Angiras, L. 48 ; Apastamba®, VIIT 7 ; Dynsa’®, IV, 67,
Wt GRS TR a0

P R @ @i @ el 0

Manm®, IIL 1718 ; Maha®, Anu’, 47.9;

7oy y@ w3k e wARE

fie Frgeg e iy @ B

Vyasa®, IV. 68.

T TES-RYEE W T o w o
wedy G TR WEt? e awel agiaw ¥
Al A g R, S T S Sy
g amEhshy | g

eoneost BT R B B, St vy o i )
Chandogsa®, IV, 4.
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‘Thus, Satyakdma Jabala, the illegitimate son of a maidservant was

recognized as a BrZhmana for his merit o
Gautama,

£ truthfulness, by the Rgi

Kavasa Ailusa:—He too was the son of a slave-git] and so was
insulted and driven away, from the assembly of a sacrifice, by the
Rsis. But afterwards, be was received and regarded as a Rsi, on
account of his merits, by the same Rsis who had insulted him. He
composed Vedic hymns ( Rgreda, X. 20-34.) Vide Asareya’, II. 19.

Kaksivan Auvsija :—He was the son of a slave-girl who became a Rsi,

and composed Vedic hymns ( Rgveda, 1. 116-126 ).
37.70 4.

Vide Vayu®, 1L

‘Mabidasa Aitateya =—He was the son of a $udra woman (itard).
He became a Rsi and composed a Brahmana and an Arapyaka, called
after him ( »z., Autareya Bruhmana, Aitareya Aranyaba ).

22 Aranl=a foreign woman ; <f. arana, foreigner.

23-26

27

siritEng T arghe
QT R .
qrrERT i A ofit
aqat WrEd S
TR SR wef
TYE R SeEie
wfnerrtenr wfed w1
R AT
mframigal g7y qehen 1
wqEt e Wre

Bhagya”, Book 1, 42, 26.30,

Nirada was a ton of a maidsetsant. Vide Bk

6. 67,

% form merede mprets o
Yaudharma®, p. 33
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Frfet Pl e g Bl et
Maka®; Ani’, 143. 52 ; Brakmapurana, 223, 59.
T qRend AR A
armify g1 g'at A sufi g9 g
Maha', Vana, 181, 42 43
¥ S e e o Rt
7 8 A wegd A T 9 TR
Mah', Vana, 180. 25-26 ; Senti, 189. 8.
Aghser gl T TAE T 1
% a5E g 8 wul Zdsa |
RV.10.90.12; VS.3L 11; AV.19.6.6; TA. 3. 12.5.
saw oy fig: g Wt gmat ag fitan
o s f i A P @ S
Bhaptsya®, Book 1, 41. 45,
g% qui e TEAN

% frel Y & AR
aw At ST

o5 el 7 e 0
Maha', Santi, 318. 8.
St 7 T Tavd P 9 g
R AR AR, e A f
Bhavisya®, Book 1, 40. 20.
7 gad 7 S et A
a1 S et AR T AT T LI o
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Thus, Satyakama Jabala, the illegitimate son of a maidservant was
recognized as a Brahmana for his merit of truthfulness, by the Rsi
Gautama.

Kavasa Ailusa :—He too was the son of a slave-girl and so was
insulted and driven away, from the assembly of a sactifice, by the
Rsis. But afterwards, he was received and regarded as a Rsi, on
account of his merits, by the same Rsis who had insulted him. He
compased Vedic bymns { Rgreda, X, 20-34. ) Vide Auareya®, 1L 19.
Kaksivan Ausija :—He was the son of a slave-girl who became a Rsi
and composed Vedic hymns ( Rgveda, I. 116-126 ). Vide Vayu®, iL
37.70 94. -

Mahidasa Artareya =—He was the son of a Sgdra woman (itara).
He became a2 Rsi and composed a Brzhmana and an Aranyaka, called
after him ( viz, Aitareya Brakmana, Attareya Aranyaka ).

22 Aranpl=a foreign woman : cf. arana, foreigner.
23-26  gRelrreng Y veEhn
S AR T 1
g EAmERE frm e o
qeE AR S 1
SR SR ROghn {
BYGT HETY e )
afnsrmTanp alepa sagie
ATET ERI Se
aRwTTeRE vt wggh o
AT BT STe )
Bharisya®, Book 1, 42, 26.30,

27 Nirada was a son of a maidservant. Vide Bh
6. 6-7.

 forn mwesta mmmdds |
Yatdharma®, p. 33
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frget frdet st a Pogy @ o
Mala®, Ams®, 143,52 4 Brakmapurana, 223, 59,

el AR AT A 1
e 831 gef 7 of 39 Ty 0
Mah@’, Vana, 161. 42 43

ok Sopird B oy A Al
7 & o W AW 7 ¥ A

Mahzr, Vana, 180, 25-25 ; Santi, 189, 8.

ST FAtE, A T 7 |
6 X 75, 45 Rl s 0
RV.10.90 12: VS, 31 11; AV.10.6 6; TA. 3.12.5.
SER oRe fig: gar 3t gmal vy S
o st f o 08 Frisemm 9 wRie U
Bhavisya®, Book |, 41, 45.
w7 ot AR AT

% fred 2o A
v et g alifie

o gt 7 SeEAER
Maha®, Santi, 318, 89.
st 7 ) ey Graldy % gl
R AR Em TRy, o g fnt u-
Bhavisya®, Book 1, 40. 20,
7 gad) 7 97 mat D wiEin
o A el TR T IR ¥ YA 0
mF g2 7 A 7 S Al
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Thus, Satyakama Jabala, the illegitimate son of a maidservant was
recognized as a Brabmana for his metit of trutbfulness, by the Rsi
Gautama,

Kavasa Ailosa :~He too was the son of a slave-girl and so was
insulted and driven away, from the assembly of & sacrifice, by the
Rsis. But afterwards, he was received and regarded as a Rsi, on
account of his merits, by the same Rsis who had insulted him, He
composed Vedic hymns { Rgveda, X. 20-34. ) Vide Aitareya®, EL 19.

Kaksivan Audija :—He was the son of a slave-girl who became a Rsi.

and composed Vedic hymns ( Rgveda, L. 116-126 ). Vide Vayu®, II.
37.70 94

Mahidasa Aitareya :—He was the son of a Sndra woman (itar)
He became a Rsi and composed a Brahwana and an Aranyaka, called
after him ( viz, Auareya Brahmana, Aitareya Aranyaka ).

22 Arani~a foreign woman ; cf. arana, foreigner,

23.28  gioRmtaRT T wgEhn
8T8 A/A T
reRrEerT G s ol
aquar HEme I [
ST SRR TR
TTHT HT AT 1
e sl TEgen: 1
TG A W
MRSTRRR TR el
ATE AN Wz |
Bhangya®, Book 1, 42. 26.30,

217 :li:;da wa$ 2 son of a maidservant, Vide Bhogavata®, L

R foon weeEw ArEne
Yatidharma®, p. 33,
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Fralet frles s 2 Rigfr e By
Make®, Anw®, 143.52; Brahmapurana, 223, 59.

290 7ot gREy qrE S

31

(et

[PD-uR)

T B3 gt F i gd wy 0
Mak2’, Vana, 181. 42 43.

22 Jardedd B3 v ¥ R
7§ 2 S A T st

Mah, Vana, 180, 25-26 ; Santi, 189, 8.

SET Farely AT, T F ¢
% o3RS vl ahsa
RV.10.00. 12; VS.3L. 11; AV.19.6.6; TA. 3. 12, 5,
Jar wrer figs gara At el wg AREn
o s f i o7 FSremnT < wRRE
Bhavisya®, Book 1, 41, 45,
&% quf et A

94 frdd 2ge3 & R
e ainest TR i

o P g SaE N
Mata®, Sonti, 318. 83,
At 7 o Fard et ' gl
FaemarRframeraag, & g fime
Bhavigya®, Book 1, 40. 20,
7 gaw) 7 SgF awert 9 W=l
7 & ) A 7 AN TR
a0 g2 P % & iy R
7 st @ A T 9 A R
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VAJRASUCT

argied” by agEat @1

W A awt S A gsi o
oty aagd S sy /faa: T
Ay srmEE B obrEe
a1 Spren S § WA AW WG

7 i afd g sgm wfrm e
AT AU IT FRN: G |
NN T TEN AT TIEN
Qat 7 sigErEag SR fR T
o 3w Ok W A P RGN
Sardulakarnavadana, p. 41.

frem 3¢ Yy aug WG 7,

@ 7 gfa 3 TRF avg afs mah
Dhamimapada, 403 , Sutta®, 3 9 36
Qs T T W O AL T TG,
&% afe Ak ave A A
Ibid, 409 ; Sutta®, 3.9 40.

B, @ atEh ag=et e

3 i @afy & X AEe f{g o

& b Tl o% S| 90
fifemx @ R & X el g
Rz g wamfie: gfE
amEt o<t aey < Ra A R o

T ey S whae 2k
waly o X A g n

W g TEEETE: @A gAan |
it fag” = v fgwaem 1t
Mak®, Vana, 205 32-40,
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R ferreg s amwd Fassly o
Ibid, Any, 143, 51,

W § ot W wRed 7 =
Vana, 160. 25-26 ; $anti, 189, 8.

BRI AT ARAITHT: 1
RrfRarEIa: SECREE 1)
Fraerareraen Rarsmome |
LlccuiERieeaiclil]
RTEETAR e g |
EREETEISERT et hyn
fher Frern e eI )
gagagniE RfrmamafaT W
whegaIn @fiEn: el |
Frden FrgeTa §Iad Jaa: I
Tl me eSmey fifem, o
ST FFIAIEIET OF AN T (el)
Dl gm g v wgfigny

R RaiaFIRay, T, 1l
27 91 T A1 O FATCGARN 1

frme TRl e @ Befind men
qfsf degeh amafied Wi
el fnarae SRR W Gy

Bhasigya®, Book 1, 44.
At T Uy Wil ORAY 4

sgue g & &9 A Ry o
Maka®, Santi, 245, 23

4
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VAJRASUCE

D5y FY GG FAIY 2R,
BRI TR AR R
Dhammapada, 415; Sutta’, 3. 9. 46.
T ATaEgEE ad gun

TEY 7 A | maw g e N
Mahee, Vana, 180, 21 ; Santi, 189, 4,
T Pl T R O

Gita, XVIIL 42,

ag IL. 118,

wEEh e 53af TheerR

T 91 A g A i
Vispupacanam quoted 1n the Yatidharma®, p 20
fre avals wied A Al frg 4
Mahe®, Sant, 244, 24

TATR

Mahz®, R, 75. 521 Santi, 174. 575 250. 6; 261.

Harwamsa, 30. 43.

g HIA TN T A6 FHHS,
dgdt iy G ey B Ameh
Dhammapada, 391,

o PR TR 90
SHETE ot e g By
Maha®, Sant, 268 33.

7 59N 55 afrhsniag 2t
iR X et fg i
Sanw, 214 14,
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auEs Tl e |
gavt EriRtar Yot i

raPradnmg o 9@d gl amm gad gem 1R
g get e fregwa) 39 SaaRa | @ amon Twmo
i <fta: fr 3g: £ sofees Fir At w0 ok wrfde of)

g% nqAr S A Ty Ui | sdEmrEtadr-
gt ecdssrag | wwenfl enRiseawnn |
S sftaedwsacara | awr A am 1956

UgfE 35 ormor 3fa Ale| AR ARG
URitResty  AgEisaTcaRamTEAT Ry 1 G
PR R ol de et g genachs ofy Femrael
ORIl g seRefdeamaEt | aema? 3R
mﬂ!!{f‘al

1 W and some others read mamt 2 Some add swiaia
Some fead ; auf =afy=a st wifthy 3 Womits. 4 W omfimheh
s W fmag) 6 W adds 5 ain f wifeedd B af: B ey 7 W
omits. 8-9 W gadl fiwerr 1 9 Some read o il o R misewfirerdt
w1 Jo Womits, 1r-13 W 3l wienit e deeisemaens
Hlo Te@q) 12 Some omit TS, some omit only afwry
14 W owmm o 1517 W ol SweRwramasi R s
g SR T @@t 16 Some add st frieTndat |
17 Some add wad) 18 W adds am;zaﬂmfww g I, some
add fg wit mem g AW 19 W < vl aenat a7
Ay 20 W SR@ amn @ et Fewmdaemga o2 W
owmit 22 Wogt 23 Woeol 7 usdas

7
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g sfmtam ot TSl aw mEEetmgEAn-
WA qgdlt agw @fal mewrg geand) o ga?
OFRTR S | iR’ a@iwg | omg: Sadeeasi |
mageans? | ofag Sgdmt | dfeafe el
e FER® wa th At | o s fmfa Carerg-
Fafiong sromrerent g | wenew nfiatao vk

Ugl gt e o SEm 1 wRmEdsh eendzdsRar
we afa | e g e g )

2afg ot o M2ft FaT | wEw mftal oeraiEaniie
wlanHednornififar et e frar gd=ify g
mﬁws gfas)

Vafg arfdt s 26 St 1| wfrCrimeaisf wramm-
TsgErgARTERAAENIEm 3@l wEw afa ) aerres®
arhiRr srEor? gRe? )

24 Waama  25-27 W Aak segafiegsn mée | 26 Some
omit g1 27 Some read oA 28 Some read ow, W omi
it 29 Wammelitt 3o Womits, 31 W offemait 32 W
eg3 W 33 W iy 34 Some omit, and some read ofi:
gt A gREE 35 Woefm | 36 W ogmmet 37 W
B 38 Many read % ( some o ) wRsFHORT BTN 95w @Rd b
39 Woamatt 40 W il 7wt 1 41-42 W omits, 43 W eraeat
44 W o33k smaner mmaifn hfnd s agl azer axdfein a1
TS 4y W R w46 ¥ adds weawq nied amm
A AR SRRl e @R a3 o aemenfest
BT 5 WA qgey adl maw aft 920 af aBRATAIG TR
AR o el 7 @ 47 W oamea 48 W oemfza
49 Many read oqwdl RTagAY agAe 1t 50 W gL 51 W oy @

T 52 Some add afg e A Pt S, KBARASR qRe agw
o aww ity mmmogfy
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aft @ wr gt am | T wEIZ STAEARAE rfigo-
ot axfirgadaiedimid  emArmmaesd w@d
AT EErrdtgaran s aonmwRarEaEg-
FANAUSEFETIEAIAGEEIAIERT WA | GRS
qraramateiied  an st amAS i
saRtcatgraISsTTAERAl | awEgRindweda?  ada
Taggeanm a o o3 ame g gfefgedferaai: |
st & mgoremaiEatesRy | ’

gyt wm WA afagad om
arad Rt |

53 Someread Bwo 54 Some add @It §5 Some read
daagAle « 56 Some read of Fal 1
Page 51: W reads : fs g swomesfia[a] Fumeddy garic) o
ST A aRAREEd SRR RgeifTy @ 3 AR
TR ogw e
s W Y e, e
SErard! WAl m Sy A U
a1 G aafRd AR an gf fram i
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